INTRODUCTION
Religious syncretism, the mixture of folk religion with one of the religions from the so-called " great traditions," is an important element in the development of Buddhism in the ancient states of Korea. As we shall demonstrate in the course of this study, syncretism was from the very beginning the process by which Buddhism gained acceptance in the Korean states, and the influence of this syncretic Buddhism may be found in even the most sophisticated relics of high Buddhist culture and art.
In spite of its great importance, however, studies of ancient Korean Buddhism seldom make reference to the syncretism which was typical of that period. Usually one is left with the impression that Buddhism in the ancient period was unaffected, unadulterated by the indigenous religion and that the two religions existed side by side in two separate worlds (Han 1970: 99-102). This paper, then, will illustrate the development of syncretic Buddhism in Korea by considering the stages of the growth of Buddhism in the kingdom of Shilla.
Because Shilla Vgff defeated its rivals for supremacy on the Korean peninsula, the kingdoms of Kogury6o 6fiJIg and Paekche ~W, in the mid-seventh century, the historical records for this state are comparatively greater, and consequently it will be easier to show the development of syncretism through the course of Shilla history. In this paper, it will be shown that there are four essential stages: a period of contact, a period of accomodation, a period of maturation, and a period of a sophisticated synthesis. it with the final result being a form of Buddhism perfectly acclimated to Korean culture. Before we may discuss the development of syncretism, however, we must first examine some of the characteristics of the indigenous religion, Korean primeval religion, to which we now turn.
KOREAN PRIMEVAL RELIGION
The first point to note about the primeval religion of Korea is that it derives from the traditions of Northeast Asia and Siberia and not from China. The Korean people are the product of the union of various Neo-Siberian tribes, principally the Tungus, and the several PalaeoSiberian tribes which had inhabited the peninsula since the Upper Palaeolithic period. The racial union of these groups was completed some time after 600 B.C. in the north and by 200 B.C. in the south.
Following this period of racial mixture, incipient tribal states began to emerge during the final quarter of the first millenium B.C. Among the most important of these were the states of Ancient Choson T~At, Puy6o 5, Koguryo, and Paekche. Shilla did not emerge as a state until much later, perhaps the fifth century A.D. By the term " primeval religion of Korea," I mean the religion which was characteristic of these early tribal states. Although itself derived from earlier, prehistoric traditions, by the advent of Buddhism, this primeval religion had undergone a process of maturation which had adapted it to the settled nature of the society of a state (Grayson 1979 : 59-61).
The second point to make about the primeval religion of Korea is that it belongs to that broad family of religious traditions which anthropologists call shamanism. Modern Korean folk religion, Korean primeval religion, and modern Siberian shamanism all have their origins in the most ancient traditions of Northeast Asian shamanism.
In the ancient period, there were in Korea religious figures called ch'on'gun (XIt, " Prince of Heaven ") who acted as intercessors for their people at certain great yearly ceremonies. These figures inherited their positions and were in many cases the political rulers of their people. There were also lesser figures who were concerned with the curing of disease and the dispatch of the souls of the dead to the next world. These three primary concerns of the primeval religion, namely intercession, curing and the dispatch of the souls of the dead, likewise remain the principal concerns of modern Korean folk religion (Yu 1975: 345-346).
The great shamans held important ceremonies either at hilltop shrines or in sacred groves called sodo Hi in which they resided. The sacred character of these groves is indicated by the fact that criminals fleeing from justice could find refuge within their precincts in the same way that in medieval times in Europe outlaws sought asylum within the sanctity of a church.
Most of the ancient states had important rites connected with the agricultural cycle at which the ch'on'gun officiated. The Puy6 had the harvest festival called Y6nggo aA, the Koguryo, the Tongmaeng ;t Festival, the Tongnye, the Much'6n %X Festival, and the Han tribes in the south, Suritnal and Sangdal held in the fifth and tenth lunar months respectively. These ceremonies were addressed to the high god called Hanuilnim or Ch'onshin Xi*, the Lord of Heaven. The shamanistic character of these rites is indicated by the words used to describe them. The character for drum, go X, appears in the word yonggo and the word much'on means dancing before Heaven. Drumming and dancing are two means by which the shaman enters an ecstatic state in order that his soul might journey to Heaven, or by which he might draw down a spirit into his body. Suritnal means the day of the eagle. Ornithological motifs are common shamanistic symbols as they represent the flight of the shaman's soul (Grayson 1979: 41-48) .
The third point to make about the primeval religion of Korea is that in addition to a rich cosmology of gods, spirits and daemons, there was a belief in a high god, the Ch'onshin, from whom the royal family was descended. This plot involved I-ch'a-don a minor official at court, using his office to authorize the construction of a Buddhist temple. It was hoped that this usurpation of royal perogative would result in the conservative aristocracy being roused to demand his execution. The king and Ich'a-don both expected that the martyrdom of the young aristocrat would result in a miracle which would provide a pretext for sanctioning the official acceptance of Buddhism.
According to the Haedong koszng ch6n, the ruse worked and I-ch'adon was condemned to death. Before his execution he predicted the occurence of two miracles, namely the transformation of his blood into milk and the flight of his severed head to the top of a mountain. Later generations believed that the occurence of these two events so awed those present at the execution that opposition to the formal acceptance of Buddhism collapsed.
The 
